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In Lofgren, his analysis of the time includes a very interesting comparison between Swedish peasant time and the development of the bourgeois, elite time—‘modern time’.  He progressively contrasts the ‘cyclical’ nature of peasant time, which is dually associated with ‘natural cycles’ as well as personal preferences and individual needs, with the linear, standardized time of ‘modern, progressive time’.  The following excerpts show how he uses these concepts to reflect upon the allocation of labor and the intensity of work in these two sections of society. 

Time for the peasant was neither homogeneous nor mechanical, but to a large extent anchored in the rhythm of nature. Yet it was not nature’s rhythm alone that created time in peasant society; it was also the work of the peasant. (Lofgren 15).

The association of the natural year and the working year meant that the peasant perceived time as a cycle, rhythmic and repetitive, but not at all mechanical.  Time was short or long depending on the intensity and type of the work to be done.   

This fluctuation is reflected not only in the way the year and the seasons were divided up, but also in the terms for the various parts of the working day…(Lofgren 17).

It is obvious that our own sense of time has little in common with the way traditional peasant society viewed time.  While the peasant’s time can be likened to a wheel turning at the same gentle pace as the working ear and nature’s rhythm, our time is perceived more as a line projecting into the future.  Broadly speaking, time for the peasant was cyclical, while for us it is linear.

…Punctuality has become a virtue for us, and time a precious resource that can be saved or waster.  Our gaze is constantly directed forward.  For modern man the ideal is to keep up with the times, preferably even to be ahead of one’s time. (Lofgren 19).


As the above examples show, Lofgren clearly distinguishes between the directionality of perceptions of time and the resulting use of time.  As we see, the peasant who is working within a cyclical concept of time is at tune with the surrounding environment.  However, ‘modern time’, which is directly stemming from increased industry and production expectations, works in spite of nature and often disregards ‘natural rhythms’.  In this sense, how we use time today is harsher on our bodies, our lives and our environment.   What I see in Lofgren’s analysis is a real shift in ideas of ‘success’, not necessarily a direct shift in the concepts of time.  With industrialization came the increasing drive for the ‘what you have is what you are’ mentality.  Life began to expand from the local, subsistence living to the global market system.  Thereby today, the only means we have to survive is through intense levels of coordination within these global networks.  If the food does not arrive at the grocery store, people would starve; if the water companies shut off the pipes, there would be no water.  We are creating a world of concrete and closed doors, were we attempt to separate ourselves from the ‘natural environment’.  In many ways, we have ‘othered’—as Fabian discusses in his paper—the natural world.  Accordingly, Fabian points out that modern structures of time are used to create spatial separations between ‘us’ and ‘them’; they are used as abstract, theoretical divides and have been accepted into ‘fact’ rather than ‘fiction’.  Through the naturalization of time, we have been able to develop the foreign ‘other’, cultures and peoples from which we are able to disassociate.  

Let us retain at this point that the temporal discourse of anthropology as it was formed decisively under the paradigm of evolutionism rested on a conception of Time that was not only secularized and naturalized but also thoroughly spatialized. Ever since, I shall argue, anthropology’s efforts to construct relations with the Other by means of temporal devices implied affirmation of difference as distance. (Fabian 16)

In accordance with the above quote from Fabian, by distancing ourselves from nature through the construction of closed buildings, artificial climate, and poisonous food, we have ‘othered’ nature and have thereby altered our temporal devices and perspectives in order to reflect this detrimental division.

